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Rav Weinbach's insights, explanations and comments for the 7 pages of Talmud
studied in the course of the worldwide Daf Yomi cycle

The Tenth Man
If the wall separating two courtyards of different sizes collapses so that the smaller one is completely open to the

larger one, and the larger one retains “wings” on either side of the opening, an interesting relationship is created between
the two courtyards.  The smaller courtyard is viewed as an extension of the larger one, and the opening between them is
viewed as a mere doorway leading to the larger area.  The larger courtyard, however, cannot be viewed as an extension
of its smaller neighbor which it has absorbed.

This relationship of the smaller area being dominated by the larger one has ramifications not only in the laws of
eruv (if the residents of the houses in the larger courtyard made an eruv, they may carry from their houses to the
courtyard; i.e., they are unaffected by the fact that they did not make an eruv together with the residents of the smaller
one, while the residents of the smaller courtyard may not carry from their houses to their own courtyard, because of the
domination of their neighbors in the larger courtyard) but also in regard to a wide range of halachic matters.  One of the
most interesting ramifications relates to forming a minyan for prayer from ten Jews located in two such adjoining
courtyards.

If there are nine Jews in the larger courtyard and one in the smaller courtyard, the one in the smaller courtyard is
considered as being in their area together with them, and we therefore have a valid minyan.  But if nine are in the small
courtyard and one is in the larger courtyard, that individual is not considered as being in the area of the nine, and we do
not have a minyan.

The simple reading of this gemara would indicate that the only criterion is that the majority of the minyan not be
in the smaller area; However, Tosefos points out that there is also a need for the majority of the minyan to be in the
larger area.  If there are five men in the larger one and five in the smaller one, concludes Tosefos — and thus rules the
Shulchan Aruch (Orach Chaim 55:16) — there is no minyan.  A majority must be located in the larger area so that the
minority in the smaller area is considered as being “pulled” into that area and group to form the minyan.

Eruvin 92b



Prepared by Ohr Somayach in Jerusalem, Israel ©1998 Ohr  Somayach International - All rights reserved.
The Weekly Daf
is available from
several sources:

• World Wide Web: Our address is http://www.ohr.org.il
• Fax and Mail in Israel and US-MAIL in America .  Send us a note requesting a subscription in Israel, or call 800-431-2272 in the US for details.
• E-Mail via InterNet.  To subscribe, send the message "sub dafyomi {your full name}" to listproc@virtual.co.il

-22 Shimon Hatzadik Street, POB 18103, Jerusalem Israel
-38 East 29th Street 8th floor, New York, NY  10016, USA
-613 Clark Avenue West, Thornhill, Ontario L4J 5V3, Canada

(972-2-581-0315
(1-212-213-3100
(1-905-886-5730

fax: 972-2-581-2890
fax:1-212-213-8717
fax:1-905-886-6065

: info@ohr.org.il
: RZCorlin@aol.com or estern@Aol.com
: Somayach@MSN.com

Dedication opportunities are available for The Weekly Daf —  Please contact us for details.
This publication contains words of Torah.  Please treat it with due respect.  Do not let this land on a garbage heap.

Production Design: Eli Ballon

Issue #234 - Eruvin 91 - 97 For the week of 11 - 17 Av 5758 / 3 - 9 August 1998 (Parshas Vaeschanan)

A Blessing for the Exempt
A woman is not obligated to perform mitzvos which are time-oriented, such as the mitzvah of tefillin which

cannot be performed at night or on Shabbos or Holidays.  There is no ban, however, on their doing so.  It is common
practice for women to come to the synagogue to hear the shofar on Rosh Hashana and to shake the four species on
Succos, even though women are exempt from these time-oriented mitzvos.

As proof that there is nothing improper in a woman performing a mitzvah from which she is exempt, the gemara
cites the example of King Saul’s daughter Michal who used to put on tefillin, and the wife of the Prophet Yonah who
was accustomed to making a pilgrimage to Jerusalem during the three Festivals.  In neither case was any objection raised
by the Sages.

But can a woman who performs such a mitzvah say the blessing which a man says before performing it —
“Blessed are You ... who commanded us concerning the mitzvah of ...” — even though she was not actually commanded
to do so?

Tosefos cites the opinion of Rabbeinu Tam that she may say this blessing.  One proof is that Michal probably
did so, and if no objection was raised we may conclude that there is no problem in a woman praising Hashem for
commanding Israel as a nation to perform the mitzvah.

Another proof cited by Rabbeinu Tam raises an interesting problem:  According to the Sage Rabbi Yehuda, a
blind man is not obligated in mitzvos by the Torah.  There is evidence from another source (Kiddushin 31a) that
although he is exempt, he can say a blessing on any mitzvah that he performs.  This invites a comparison to a woman,
and serves as additional support for the position that a woman can also say a blessing on mitzvos from which she is
exempt.

Tosefos, however, challenges this proof by suggesting that a blind man is obligated in mitzvos by Rabbinic Law,
and can therefore say a blessing praising Hashem for commanding us to obey the laws which the Sages decreed, while
women are not obligated in time-oriented mitzvos even by Rabbinic Law.

Why did the Sages not obligate women in mitzvos, as they did the blind? Tosefos offers two explanations, one of
which is as follows:  Women have mitzvos which are not bound by time to distinguish them as Jews, while the blind, if
not for the Sages obligating them, would be virtually indistinguishable from non-Jews because of their total exemption.

The halacha, however, is that the blind are obligated in all mitzvos by Torah Law, as is the position of the Sages
who dispute Rabbi Yehuda’s view.  Regarding women saying a blessing on mitzvos from which they are exempt, the
Beis Yosef rules like the opinion of Rambam that they should not do so.  Rema, on the other hand, rules like Rabbeinu
Tam that women should say a blessing (Shulchan Aruch Orach Chaim 589:6).  This accounts for the varying customs
of different communities.  It is the universal custom, however, to discourage women from performing the mitzvah of
tefillin altogether (ibid. 38:3).
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